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Matthew 6:24
“No one can serve two masters;

for either he will hate the one and love the other,
or else he will be loyal to the one and despise the other.

You cannot serve God and mammon.”1

 Who is the master of the Christian church?
 To the faithful, the answer is undoubtedly “Jesus the Christ”. To some critics of the church, 
the answer would be “Money”. This paper will trace the role of money in the Christian church as 
a way to help understand its proper role in Christian life.
 This paper’s journey of monetary understanding starts centuries before the time of Jesus 
with the etymology of the word “money” itself.  The word “money” is derived from the descrip-
tor Moneta, a title given to the Roman goddess 
Juno.2 Juno is a daughter of Saturn and the sister 
and the wife of the chief god Jupiter. In short, Juno 
is the Queen of the Gods and exceptionally impor-
tant in Roman mythology. Pilgrims to the temple of 
Juno on the Arx, one of two Capitoline hills above 
Rome, were obliged to make a sacrifice as an offer-
ing to the Queen of the Gods. Over time, these of-
ferings evolved into coins that were minted at the 
temple itself. Thus, from the very beginning of Ro-
man worship, money was the quid pro quo when 
petitioning a god for assistance.3 This blending of 
money with worship lay at the very heart of Greco-
Roman theology. That all changed when a new god 
-- a god for the poor -- began his mission among an 
obscure group of Galilean Jews.
 30 CE - Money and the Mission of Jesus
 The role of money for the earliest followers of 
Jesus was simple: it was non-existent. In the sixth 
chapter of Mark, the earliest of the Synoptic Gos-
pels4, Jesus sends out the disciples with “no copper 
(money)”5. To make this point even more specific, 
later Gospel writers augmented this passage from 
Mark. In the tenth chapter of Matthew, for example, 
Jesus commands the disciples:
1 Matthew 6:24, All scripture quotations, unless otherwise indicated, are taken from the New King James Version®. Copyright © 1982 
by Thomas Nelson, Inc. Used by permission. All rights reserved.
2 Douglas Harper. etymonline.com. 2001-2010. Web. 12 October 2010.
3 Crawford, M.H. Roman Republican Coinage. Cambridge: Cambridge University Press, 1974
4 Ehrman, Bart. Lost Christianities. The Battles for Scripture and the Faiths We Never Knew, New York: Oxford University Press, 2003. p.20. 
Print.
5 Mark 6:8 NKJV

Two Masters

“So they came to Jerusalem. Then Jesus went 
into the temple and began to drive out those 
who bought and sold in the temple, and over-
turned the tables of the money changers and 
the seats of those who sold doves.  And He 
would not allow anyone to carry wares through 
the temple. Then He taught, saying to them, “Is 
it not written, ‘My house shall be called a house 
of prayer for all nations’? But you have made 
it a ‘den of thieves.’ “ And the scribes and chief 
priests heard it and sought how they might de-
stroy Him; for they feared Him, because all the 
people were astonished at His teaching. ”1 2

1     Image: di Bondone, Giotto, Expulsion of the Money-chang-
ers from the Temple. 1304. Cappella Scrovegni a Padova, Padua.  
giottodibondone.org. Web. 11 October 2010.
2     Mark 11:15-18 NKJV
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“And as you go, preach, saying, ‘The kingdom of heaven is at hand.’ Heal the sick, cleanse the 
lepers, raise the dead, cast out demons. Freely you have received, freely give. Provide neither 
gold nor silver nor copper in your money belts...”6 

 This same prohibition against money is also found in the fourth chapter of Luke7 and in 
the sixth chapter of Matthew where Jesus famously warns:

“No one can serve two masters; for either he will hate the one and love the other, or else he 
will be loyal to the one and despise the other. You cannot serve God and mammon.”1

 Nowhere is this conviction that God and money do not mix more evident than in the sto-
ries of the cleansing of the Temple found in the 11th chapter of Mark, the 21st chapter of Mat-
thew and the 19th chapter of Luke. Instead of entering the Temple complex to make a sacrifice 
and praise God, Jesus enters the Temple and then forcibly drives the money changers and dove 
sellers out.8 Quite a showing for the one anointed by his followers with the Old Testament title 
of “Prince of Peace”.9 Of course, this sort of breaching of the Roman peace could also get one 
killed. And it is precisely Jesus’ painful death that further inspired many of his followers.10

 First and Second Century CE - Money and the Followers of Jesus
 After the death of Jesus in or around 30 CE and the fall of the Temple in 70 CE11, the fol-
lowers of Jesus spread throughout the Mediterranean area and beyond. Two vitally important 

6 Matthew 10:7-9 NKJV
7 Luke 10:4 NKJV
8 Mark 11:15-19, Matthew 21:12-13, Luke 19:45-48 NKJV
9 Isaiah 9.6, Micah 5.4-5a NKJV
10 Ehrman, Bart Misquoting Jesus: The Story Behind Who Changed the Bible and Why. New York: Harper Collins Publishers. 2005. p.165
11 Goodman, Martin. “The Emergence of Christianity.” A World History of Christianity, Ed. Adrian Hastings. Grand Rapids: Wm. B. Eerd-
mans Publishing Co., 2000, p.16, Print.

Two Masters

“And He called the twelve to Himself, and began to send them out two by two, and gave 
them power over unclean spirits. He commanded them to take nothing for the journey 
except a staff--no bag, no bread, no copper in their money belts” 1 2

1     Image: da Vinci, Leonardo. The Last Supper. 1495-1498. Santa Maria della Grazie Church, Milan. Wikimedia 
Commons. Web. 11 October 2010.
2     Mark 6:7-8 NKJV



6

areas for the diaspora Christians were what are now modern day Turkey and North Africa. One 
clue to the extent of the Christian penetration in Turkey comes from a letter written by Poly-
crates of Ephesus to Pope Victor I. To support his contention that Easter should be celebrated 
on the fourteenth day of the Jewish Passover, Polycrates listed the many important Christian 
figures who had already died in the area:

“We observe the exact day; neither adding, nor taking away. For in Asia also great lights have 
fallen asleep, which shall rise again on the day of the Lord’s coming, when he shall come 
with glory from heaven, and shall seek out all the saints. Among these are Philip, one of the 
twelve apostles, who fell asleep in Hierapolis; and his two aged virgin daughters, and an-
other daughter, who lived in the Holy Spirit and now rests at Ephesus; and, moreover, John, 
who was both a witness and a teacher, who reclined upon the bosom of the Lord, and, being 
a priest, wore the sacerdotal plate. He fell asleep at Ephesus. And Polycarp in Smyrna, who 
was a bishop and martyr; and Thraseas, bishop and martyr from Eumeneia, who fell asleep 
in Smyrna. Why need I mention the bishop and martyr Sagaris who fell asleep in Laodicea, 
or the blessed Papirius, or Melito the Eunuch who lived altogether in the Holy Spirit, and who 
lies in Sardis, awaiting the episcopate from heaven, when he shall rise from the dead?”12

 While Polycrates view of money vis-à-vis Christian belief are not directly known, those of 
his teacher, Polycarp of Smyrna, are. In a letter to a group of followers in Philippi, Polycarp wrote 
(emphasis added):

“But the love of money is the 
root of all evils.” Knowing, 
therefore, that “as we brought 
nothing into the world, so we 
can carry nothing out,” let us 
arm ourselves with the armour 
of righteousness; and let us 
teach, first of all, ourselves to 
walk in the commandments of 
the Lord.”13

 Given this evidence, it is rea-
sonable to assume that the large 
number of Christians in Asia Minor 
at this time still held to the belief 
that their God and mammon did 
not mix. This belief was also core to 
the large group of Christians who 
had spread to North Africa.
 By 250 CE there were over 130 North African bishops each presiding over a separate 
church sometimes hardly ten miles apart.14 This exceptional number of believers had grown 
12 Polycrates of Ephesus. Epistle to Pope Victor. 196 CE. Quoted by Eusebius, Church History, Book V, Chapter 23, Chapter 24. ccel.org. 
Web. 12 October 2010.
13 Polycarp of Smyrna. The Epistle of Polycarp to the Philippians. 110-140 CE. earlychristianwritings.com. Web. 12 October 2010
14 Hastings, Adrian. “The Second and Third Centuries.” A World History of Christianity, Ed. Adrian Hastings. Grand Rapids: Wm. B. Eerd-

Two Masters

Polycarp of Smyrna.1

1    Image: Polycarp Miraculously Extinguising the Fire at Smyrna. Church Icon at St 
Polycarp’s Roman Catholic Church. Ismir, Turkey. Photo credit: P. Vasiliadis. Wikimedia 
Commons. Web. 12 October 2010
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due, in no small part, to the inspiring examples of previous North African Christian Martyrs. 
For example, in July of 180 twelve members of the North African Jesus community led by a 
man named Speratus appeared in Carthage before a Roman proconsul. They refused to “swear 
by the genius of our Lord the Emperor” because it was prohibited by their faith so they were 
condemned to death. Before he died, Speratus answered a question posed by the proconsul by 
quoting from the sixth chapter of the First Epistle to Timothy. Speratus said that he only “served 
the ‘God whom no man has seen nor can see.’”15 This epistle was obviously very important to 
Speratus and the rest of the Scillitan Martyrs. However, what may be even more important in 
truly understanding this group is what 1 Timothy 6 says immediately before Speratus’ quota-
tion (emphasis added):

“Now godliness with contentment is great gain. For we brought nothing into this world, and 
it is certain we can carry nothing out. And having food and clothing, with these we shall 
be content. But those who desire to be rich fall into temptation and a snare, and into many 
foolish and harmful lusts which drown men in destruction and perdition. For the love of 
money is a root of all kinds of evil, for which some have strayed from the faith in their 
greediness, and pierced themselves through with many sorrows. But you, O man of God, flee 
these things and pursue righteousness, godliness, faith, love, patience, gentleness.”16

 Another early Jesus community would also agree that “the love of money is the root of all 
kinds of evil”. In the eleventh chapter of the Didache, an early church document dated from the 
early part of the second century17, followers are warned to be wary of a specific type of apostle 
who may stop by (emphasis add-
ed):

“Now, as concerning the apos-
tles and prophets, according to 
the teaching of the gospel, so 
do ye; and let every apostle that 
cometh to you be received as the 
Lord; and he shall stay but one 
day, and, if need be, the next day 
also; but if he stays three days he 
is a false prophet. When the apostle goeth forth, let him take nothing but bread, [to suffice] 
till he reach his lodging. If he ask money, he is a false prophet.”18

 No money. No money even for an apostle. So, through what miracle did the poorest reli-
gion in the history of mankind survive? No, not through daily repetitions of the miracle of the 
loaves and the fishes. On the contrary, this paper contends that the earliest Christian communi-
ties survived precisely because they did NOT use money. True faith is a rare and precious com-
modity and the early Christians’ true faith in Jesus caused others to take notice.
mans Publishing Co., 2000, p.25-26, Print.
15 Hastings, Adrian. “The Second and Third Centuries.” A World History of Christianity, Ed. Adrian Hastings. Grand Rapids: Wm. B. Eerd-
mans Publishing Co., 2000, p.25, Print.
16 1 Timothy 6:6-11 NKJV
17 Landry, Stan M. The First Christian Communities, University of Arizona, Online presentation. 6 September 2010. Lecture notes.
18 Bettenson, Henry and Maunder, Chris. “The Didache, or Teaching of the Twelve Apostles.” Documents of the Christian Church, Ed. 
Henry Bettenson and Chris Maunder. Oxford: Oxford University Press, 1999, p.71. Print.

Two Masters

The Didache or The Teaching of the Twelve Apostles.1

1     Image: First lines of the Didache manuscript. 1056. Wikimedia Commons. Web. 12 
October 2010.
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 Take the recipient of the Epistle to Diognetus, 
for example. Hastings quotes this second century 
epistle19 but leaves out a critical part of the author’s 
description of the early Christians. As translated by 
Roberts-Donaldson (emphasis added):

“They are in the flesh, but they do not live after the 
flesh. They pass their days on earth, but they are 
citizens of heaven. They obey the prescribed laws, 
and at the same time surpass the laws by their 
lives. They love all men, and are persecuted by all. 
They are unknown and condemned; they are put 
to death, and restored to life. They are poor, yet 
make many rich; they are in lack of all things, 
and yet abound in all....”20

 According to this epistle, avoiding money and 
riches not only allows one to be close to God, it also 
allows one to truly become a god to others:

“And do not wonder that a man may become an 
imitator of God. He can, if he is willing. For it is 
not by ruling over his neighbours, or by seeking to hold the supremacy over those that are 
weaker, or by being rich, and showing violence towards those that are inferior, that happi-
ness is found; nor can any one by these things become an imitator of God. But these things 
do not at all constitute His majesty. On the contrary he who takes upon himself the burden 
of his neighbour; he who, in whatsoever respect he may be superior, is ready to benefit an-
other who is deficient; he who, whatsoever things he has received from God, by distributing 
these to the needy, becomes a god to those who receive [his benefits]: he is an imitator 
of God.”21

 This bold thought that one could know God and become like a god was obviously very 
compelling to the author of this epistle and to his fellow believers.  If everyone could be an imi-
tator of God, then the budding Christian ekklesia would be a church filled with equal leaders 
where “Neither class nor sex held one back from this community in which there was a strong 
sense of equality.”22 Given their commitment, it is easy to see how these early Christian leaders 
would be expected to spread the faith -- and die for the faith -- as if it were their very own.
 One of those leaders who died for the faith was Cyprian of Carthage who was martyred 
under Emperor Valerian I in 258.23 Cyprian deeply distrusted money and believed in the riches 
19 Hastings, Adrian. “The Second and Third Centuries.” A World History of Christianity, Ed. Adrian Hastings. Grand Rapids: Wm. B. Eerd-
mans Publishing Co., 2000, p.26, Print.
20 Epistle of Mathetes to Diognetus. Chapter 5. Roberts-Donaldson English Translation. earlychristianwritings.com. Web. 11 October 
2010.
21 Epistle of Mathetes to Diognetus. Chapter 10. Roberts-Donaldson English Translation. earlychristianwritings.com. Web. 11 October 
2010.
22 Hastings, Adrian. “The Second and Third Centuries.” A World History of Christianity, Ed. Adrian Hastings. Grand Rapids: Wm. B. Eerd-
mans Publishing Co., 2000, p.27, Print.
23 Hastings, Adrian. “The Second and Third Centuries.” A World History of Christianity, Ed. Adrian Hastings. Grand Rapids: Wm. B. Eerd-
mans Publishing Co., 2000, p.34, Print.

Two Masters

“And when He had taken the five loaves and the 
two fish, He looked up to heaven, blessed and 
broke the loaves, and gave them to His disciples 
to set before them; and the two fish He divided 
among them all.”1 2

1     Image: Mosaic from The Church of the Multiplication of the 
Loaves and the Fishes. Fourth century.  The Church of the Multi-
plication of the Loaves and the Fishes, Tabgha, Israel. mfa.gov.
il. Web. 11 October 2010.
2     Mark 6:41 NKJV
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Two Masters
that only God could provide. He described his belief in his letter to Donatus:

“Whom (God) has made rich, none shall make poor; for, in fact, there can be no poverty to 
him whose breast has once been supplied with heavenly food. Ceilings enriched with gold, 
and houses adorned with mosaics of costly marble, will seem mean to you, now when you 
know that it is you yourself who are rather to be perfected, you who are rather to be adorned, 
and that that dwelling in which God has dwelt as in a temple, in which the Holy Spirit has 
begun to make His abode, is of more importance than all others.”24

 The earliest Christian church had no money, had almost no hierarchical structure, and had 
little political support. But what it did have was far more important: members who believed 
that they themselves were part of their God. This belief was very powerful. And very popular. 
And very, very dangerous to those who sought to Lord over them.

24 Epistle from Cyprian to Donatus. Translated by Robert Ernest Wallis. From Ante-Nicene Fathers, Vol. 5. Edited by Alexander Roberts, 
James Donaldson, and A. Cleveland Coxe. Buffalo, NY. Christian Literature Publishing Co., 1886. Revised and edited for New Advent by Kevin 
Knight. newadvent.org. Web. 11 October 2010.
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Sixteen Thousand Martyrs
Mark 14:29-31

Peter said to Him, “Even if all are made to stumble, yet I will not be.”
Jesus said to him, “Assuredly, I say to you that today, even this night,

before the rooster crows twice, you will deny Me three times.”
But he spoke more vehemently, “If I have to die with You,

I will not deny You!” And they all said likewise.1 

 As the Christian church grew, its conflicts with authority increased as well. There were 
two short periods of Christian persecution by the Romans in the third century: one around the 
year 250 CE during the reign of Emperor Decius in which the Bishops of Rome, Jerusalem and 
Antioch were martyred and another under Emperor Valerian I in 258 CE where the previously 
mentioned Cyprian of Carthage was murdered.2 The fourth century, however, saw a significant 
rise in conflict and a massive martyrdom of Christians but not, primarily, at the hands of the 
Romans.
 Fourth Century CE - Money and the Martyrs
 The “Great Persecution” under Roman Emperor Diocletian, Emperor Galerius and Maxi-
min Daia (303-313) was tragic, but possibly not of the scale commonly believed. According to 
one modern estimate, approximately 3,000 Christians lost their lives during this period and 
most Christians avoided punishment altogether.3 However, the fourth century did experience a 
vastly larger marytyrdom of Christians. It happened in Persia:

“Already by the third century, Persia had a substantial Christian presence, concentrated in 
the south of the country, along the Gulf. Once Rome became Christian, the link with the for-
eign government made life difficult for Christians living under the rule of the rival superpow-
er of the time. … The Persians responded by executing hundreds of bishops and clergy in a 
persecution at least as murderous as anything ever inflicted by pagan Rome: in the fourth 
century, the Persians killed sixteen thousand Christian believers in a forty-year period.”4

 Sixteen thousand Christian martyrs. Sixteen thousand Christian martyrs completely un-
known to most modern Christians. How did this happen? The first step in “forgetting” these 
martyrs was taken by the Roman Church by intentionally overstating the number of Christians 
martyred at the hands of the Romans. Classical historian Edward Gibbons writes:

“After the church had triumphed over all her enemies, the interest as well as vanity of the cap-
tives prompted them to magnify the merit of their respective suffering. A convenient distance 
of time and place gave an ample scope to the progress of fiction; and the frequent instances 
which might be alleged of holy martyrs, whose wounds had been instantly healed, whose 
strength had been renewed, and whose lost members had miraculously been restored, were 
extremely convenient for the purpose of removing every difficulty, and of silencing every ob-
jection. The most extravagant legends, as they conduced to the honour of the church, were 
applauded by the incredulous multitude, countenanced by the power of the clergy, and at-

1 Mark 14:29-31 NKJV
2 Hastings, Adrian. “The Second and Third Centuries.” A World History of Christianity, Ed. Adrian Hastings. Grand Rapids: Wm. B. Eerd-
mans Publishing Co., 2000, p.33, Print.
3 Frend, W.H.C. Martyrdom and Persecution in the Early Church. London: Lutterworth Press. 2008. p.393–94
4 Jenkins, Philip. The Lost History of Christianity: The Thousand-Year Golden Age of the Church in the Middle East, Africa, and Asia--and 
How It Died. New York: HarperOne. 2009. Kindle edition.
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Sixteen Thousand Martyrs
tested by the suspicious evidence of ecclesiastical history.”5

 The second step in “forgetting” the Persian marytrs was caused simply by the predilection 
of Westerners to look west. According to Philip Jenkins, this process of forgetting began early 
and continues even today: 

“When we speak of the medieval church, we are usually referring to conditions in western 
Europe, and not to the much wealthier and more sophisticated Eastern world centered in 
Constantinople. But there was, in addition, a third Christian world, a vast and complex realm 
that stretched deep into Asia. ... When they think about Christian history, most modern 
Westerners follow the book of Acts in concentrating on the church’s expansion west, through 
Greece and the Mediterranean world, and on to Rome. But while some early Christians were 
indeed moving west, many other believers -- probably in greater 
numbers -- journeyed east along the land routes, through what 
today we call Iraq and Iran, where they built great and enduring 
churches.”6

 From this perspective, the success of Constantine at the 
Milvian Bridge in 3127 truly held little importance at that time 
for the majority of the members of the global Christian church. 
However, from any perspective, the rise of Constantine was fun-
damentally important to the future church and its approach to 
money. That fundamental change began the very evening of 
Constantine’s conquering vision (“in hoc signo vinces”). Here’s 
the moment as later described by Eusebius:

“(T)hen in his sleep, the Christ of God appeared to him with the 
same sign which he had seen in the heavens, and commanded 
him to make a likeness of that sign which he had seen in the 
heavens, and to use it as a safeguard [i.e., a charm] in all en-
gagements with his enemies. At dawn of day, he arose, and com-
municated the marvel to his friends; and then, calling together 
the workers in gold and precious stones, he sat in the midst of 
them, and described to them the figure of the sign he had seen, 
bidding them represent it in gold and precious stones. And this 
representation I myself have had opportunity of seeing. Now it 
was made in the following manner. A long spear, overlaid with 
gold, formed the figure of the cross by means of a transverse bar 
laid over it. On the top of the whole was fixed a wreath of gold 
and precious stones; and within this, the symbol of the Saviour’s 
name, two letters indicating the name of Christ by means of its 
initial characters, the letter P being intersected by X in its centre: 

5 Gibbon, Edward. History of the Decline and Fall of the Roman Empire. 1776. Evinity Publishing Inc. 2010. Kindle edition.
6 Jenkins, Philip. The Lost History of Christianity: The Thousand-Year Golden Age of the Church in the Middle East, Africa, and Asia--and 
How It Died. New York: HarperOne. 2009. Kindle edition.
7 Hastings, Adrian. “The Second and Third Centuries.” A World History of Christianity, Ed. Adrian Hastings. Grand Rapids: Wm. B. Eerd-
mans Publishing Co., 2000, p.36, Print.

Constantine the Great (and Bren 
Hill)1 

1     Image: Head of Constantine the Great. 
Fourth century.  The Capotiline Museums, 
Rome. Taken by author. 12 January 2007.
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Sixteen Thousand Martyrs
and these letters the emperor was in the habit of wearing on his helmet at a later period. 
From the cross-bar of the spear was suspended a cloth, a royal piece, covered with a profuse 
embroidery of most brilliant precious stones; and which, being also richly interlaced with 
gold, presented an indescribable degree of beauty to the beholder.”8

 For centuries, Christians had been willing to die to keep the corrupting influence of mon-
ey from their faith. For centuries, the symbol of Christianity had been an unadorned fish9. Now, 
in a single “vision”, a vastly powerful future emperor had changed that symbol to a gaudy, gold 
and jewel encrusted weapon. Constantine did not stop there. When he appeared at the Council 
of Nicaea in 325, he made it abundantly clear that money and riches were now an accepted 
part of the Christian landscape:

“The Council was opened by Constantine with the greatest solemnity. The emperor waited 
until all the bishops had taken their seats before making his entry. He was clad in gold and 
covered with precious stones in the fashion of an Oriental sovereign. A chair of gold had been 
made ready for him .... The business of the Council having been finished Constantine cele-
brated the twentieth anniversary of his accession to the empire, and invited the bishops to a 
splendid repast, at the end of which each of them received rich presents.”10

 Perhaps the richest gift given to the bishops by Constantine was the power and wealth 
that went with being given all the rights and privileges of Roman senators. In addition, many 
of their now impressive churches were donated or constructed at the expense of the Emperor11 
including the monumental gift of the Lateran Palace12.
 Accepting vast wealth and secular power by the bishops ran contrary to centuries of 
Christian practice. Did their acceptance of wealth and power affect the church as a whole? Let’s 
examine the issues presented at an ecumenical council held a little more than 100 years later:

 Council of Chalcedon, 45113

 Ten of the thirty canons dealt with the issue of monetary corruption by members of the 
church:
	 	 •	Canon	2:	Clergy	selling	ordinations
	 	 •	Canon	3:	Clergy	who	make	money	inappropriately	from	secular	business	affairs
	 	 •	Canon	4:	Monks	who	pretend	to	be	monks	for	financial	gain
	 	 •	Canon	7:	Clergy	who	become	soldiers	for	money
	 	 •	Canon	8:	Clergy	who	refuse	to	share	the	proceeds	from	an	almshouse	with	the	bishop
	 	 •	Canon	9:	Clergy	who	sue	bishops	in	a	secular	court	of	law
	 	 •	Canon	12:	Clergy	who	pay	off	governmental	sources	to	make	themselves	bishops
	 	 •	Canon	22:	Clergy	who	steal	the	property	of	a	deceased	bishop
	 	 •	Canon	24:	Monks	who	turn	their	monasteries	into	private	hostelries
	 	 •	Canon	26:	Bishops	who	handle	money	without	proper	oversight
8 Eusebius, Life of Constantine, Book 1, chapters 29-31. newadvent.org. Web. 12 October 2010.
9 Hassett, Maurice. Symbolism of the Fish. The Catholic Encyclopedia. Vol. 6. New York: Robert Appleton Company, 1909. 12 Oct. 2010. 
newadvent.org. Web. 12 October 2010.
10 Leclercq, H. (1911). The First Council of Nicaea. The Catholic Encyclopedia. New York: Robert Appleton Company. newadvent.org. 
Web. 12 October 2010.
11 Landry, Stan M. Christianity and the Roman State, University of Arizona, Online presentation. 6 September 2010. Lecture notes.
12 Barnes, Arthur. Saint John Lateran. The Catholic Encyclopedia. Vol. 9. New York: Robert Appleton Company, 1910. newadvent.org. 
Web. 13 October 2010.
13 Halsall, Paul. Medieval Sourcebook: Council of Chalcedon, 451. New York: Fordham University. fordham.edu. Web. 12 October 2010
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 Five of the thirty canons dealt with the issue of moral corruption by members of the 
church:
	 	 •	Canon	16:	Excommunication	of	monks	and	nuns	who	marry
	 	 •	Canon	18:	Deposition	of	clergy	who	illicitly	band	together	to	plot	against	a	bishop
	 	 •	Canon	21:	Re:	clergy	and	laymen	who	bring	charges	of	corruption	against	a	bishop
	 	 •	Canon	27:	Condemning	clergy	who	forcefully	carry	off	women
	 	 •	Canon	29:	Re:	bishops	who	are	(perhaps	wrongly)	degraded	to	the	rank	of	a	presbyter
 The contention could be made that the corruption of the church was a natural progres-
sion due simply to the significant amount of time that had elapsed from the founding of the 
church. This contention is called into doubt by the righteous actions of a separate Christian 
group documented on a monument in 781 CE -- more than three centuries after the corruption 
noted at the Council of Chalcedon. The monument read in part:

“… they do not keep slaves, but put noble and mean all on an equality; they do not amass 
wealth, but cast all their property into the common stock; they fast, in order to perfect them-
selves by self-inspection; they submit to restraints, in order to strengthen themselves by silent 
watchfulness; seven times a day they have worship and praise for the benefit of the living 
and the dead; once in seven days they sacrifice, to cleanse the heart and return to purity.”14

 This monument is known as the Nestorian Stele and was erected in China to honor Ne-
storian Christians who had come to China probably from Persia.15 However, one does not need 
to go to the far East to find Christians who battled against 
the corruption of the western church. Roughly coexistent 
with the excesses of Constantine, who is even today vener-
ated as the “thirteenth apostle” by the Byzantine church16, 
others embraced the lifestyle of the earliest Christians. For 
example:
	 	 •	Anthony	of	Egypt	(c.	251-356)	withdrew	into	the	
Nitrian desert to live a life of poverty and asceticism.
	 	 •	Simeon	Stylites	(c.	390-459)	climbed	onto	a	col-
umn in Syria to live a life of poverty and asceticism.
	 	 •	 Pachomius	 of	 Egypt	 around	 320	 established	 a	
hermit community near the Nile river on the model of An-
thony of Egypt where followers practiced a life of poverty 
and asceticism. By the end of the fourth century there 
were over 5,000 such hermits living in these communities 
in Egypt.
	 	 •	Martin	of	Tours	in	372	founded	the	first	western	
monastic community based on the example of poverty 
and asceticism practiced by Anthony and Pachomius.
	 	 •	 And	 Benedict	 of	 Nursia	 formalized	monasticism	

14 Ch’ing-Tsing. Nestorian Tablet. 781. nestorian.org. Web. 13 October 2010
15 Landry, Stan M. Christianity in Asia and Africa, University of Arizona, Online presentation. 27 September 2010. Lecture notes.
16 Hastings, Adrian. “The Second and Third Centuries.” A World History of Christianity, Ed. Adrian Hastings. Grand Rapids: Wm. B. Eerd-
mans Publishing Co., 2000, p.36, Print.

The Charity of Martin of Tours1 
1     Fouquet, Jean. La charité de saint Martin Heures 
d’Étienne Chevalier. The Louvre Museum. Paris. expo-
sitions.bnf.fr. Web. 13 October 2010.



14

Sixteen Thousand Martyrs
that embraced poverty and asceticism establishing twelve monasteries throughout Europe be-
fore he established his most famous one at Monte Cassino in 529.17

 These handful of examples of purity would later be co-opted by the greater church and 
highly promoted as examples of its own Christian holiness. However, the on-the-ground real-
ity was that the money-fueled efforts of Constantine created a vast public Christianization of 
society.  Most senior governmental officials were soon “nominal” Christians, bishops became 
exceptionally well-funded figures of importance, and wealthy landowners -- while still holding 
onto their land and wealth -- openly called themselves followers of Christ.18 Despite the lessons 
of the martyrs, the Christian gold rush was on.
 

17 Landry, Stan M. Martyrs and Monasticism, University of Arizona, Online presentation. 13 September 2010. Lecture notes.
18 Hastings, Adrian. “The Second and Third Centuries.” A World History of Christianity, Ed. Adrian Hastings. Grand Rapids: Wm. B. Eerd-
mans Publishing Co., 2000, p.40, Print.
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Two Churches, Two Swords
Mark 12: 15b-17

“But (Jesus), knowing their hypocrisy, said to them,
“Why do you test Me? Bring Me a denarius that I may see it.”

So they brought it. And He said to them, “Whose image and inscription is this?”
They said to Him, “Caesar’s.” And Jesus answered and said to them,

“Render to Caesar the things that are Caesar’s, and to God the things that are God’s.” 
And they marveled at Him.1 

 “Follow the money.”2

 As Constantine grew in power, he moved the capital of his empire to Byzantium which he 
eponymously renamed “Constantinople” in 320. Wealth flowed with him and, while Rome was 
left behind with its old gods, Constantinople was to become the true center of his new political 
AND religious order.
 The religious importance of Constantinople was confirmed in 381 in the third canon of 
the Council of Constantinople which elevated the religious standing of the See of Constan-
tinople calling it “Nova Roma”: the new Rome.3 The monetary importance of Constantinople 
was confirmed by the over 
60,000 pounds of gold histo-
rian Edward Gibbon estimates 
Constantine spent to begin 
building his city.4 (In today’s 
market, 60,000 pounds of 
gold is equivalent to over 1.3 
billion dollars5.)
 Rome was not amused. 
One can almost imagine the 
Roman leadership declaring 
in protest: “Power will shift 
to Constantinople when Hell 
freezes over.” Unfortunately, it 
did.
 In 404 a cataclysmic cold 
wave hit Europe and the Rhine 
River froze over. This enabled 
a series of Germanic invaders 
from the north to cross over 
the river and attack, conquer and settle in Gaul. From there, the Goths, Huns, Visigoths, Vandals, 
1 Mark 12:15b-17 NKJV
2 All the President’s Men Dir. Alan J. Pakula. Perf. Hal Holbrook. Warner Brothers Pictures. 1976. Film.
3 Hastings, Adrian. “The Second and Third Centuries.” A World History of Christianity, Ed. Adrian Hastings. Grand Rapids: Wm. B. Eerd-
mans Publishing Co., 2000, p.39, Print.
4 Gibbon, Edward. History of the Decline and Fall of the Roman Empire. 1776. Evinity Publishing Inc. 2010. Kindle edition. Referenced 
at 2guysreadinggibbon.wordpress.com. Web. 13 October 2010.
5 Market Price of Gold. Bloomberg Financial News. bloomberg.com. Web. 13 October 2010

The Sack of Rome 4551 
1     Image: Briullov, Karl. Sacco di Roma 455. 1833. Tretyakov Gallery, Moscow. wikimediacom-
mons.org. Web. 13 October 2010
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Two Churches, Two Swords
Ostrogoths and Lombards set their sights on Rome67:
	 	 •	The	first	Sack	of	Rome	occurred	on	August	24,	410	when	the	city	was	attacked	by	the	
Visigoths, led by Alaric I. St. Jerome, a citizen in Rome at the time, wrote that “The city which had 
conquered the whole world was itself conquered...”8

	 	 •	The	next	Sack	of	Rome	was	in	455	by	the	Vandals	who	were	then	at	war	with	the	West-
ern Roman Emperor Petronius Maximus.
	 	 •	The	following	Sack	of	Rome	was	in	546	and	was	carried	out	by	the	Gothic	king	Totila.
	 	 •	And	in	549	Totila	advanced	again	against	Rome.	This	time	the	city	was	cleared	of	all	of	
its inhabitants for forty days.9

 In fact, had it not been for the admirable diplomatic skills of Pope Leo I, Rome would have 
also been sacked in 452 by the 
Huns, led infamously by Attila.
 Pope Leo I was the first 
pope to call himself “Pontifex 
Maximus” which was the title 
used -- not by ancient Christian 
leaders -- but by previous Roman 
emperors to describe their offi-
cial duties. Despite the perilous 
nature of the existence of Rome, 
Pope Leo I championed Roman 
primacy and fought against the 
notion that the Christian church 
consisted of two churches: one in 
the west based in Rome and one 
in the east headed by Constanti-
nople.10 Not content just with re-
ligious primacy, Pope Leo also insisted that the Roman church possessed both great religious 
AND secular authority. It is for this stance that some historians claim “Leo’s pontificate, next to 
that of St. Gregory I, is the most significant and important in Christian antiquity”.11

 The rule of Pope Leo I marks the Rubicon for Christianity and money. The ekklesia that 
had once avoided money at all costs had now irrevocably become the Church that needed vast 
amounts of money for all things. The image of the corporate body of Christ now began to look 
much more like the image of a corporate business model. 
 But, the memory of the piety of the early followers of Jesus remained. While Leo did all he 
could to elevate the power and wealth of his church, others still sought to return the church to 

6 Ward, Benedicta and Evans, G.R.. “The Medieval West.” A World History of Christianity, Ed. Adrian Hastings. Grand Rapids: Wm. B. 
Eerdmans Publishing Co., 2000, p.111, Print.
7 Gibbon, Edward. History of the Decline and Fall of the Roman Empire. 1776. Evinity Publishing Inc. 2010. Kindle edition.
8 Letter CXXVII. To Principia. Jerome: The Principal Works of St. Jerome. ccel.org. Web. 13 October 2010
9 Gibbon, Edward. History of the Decline and Fall of the Roman Empire. 1776. Evinity Publishing Inc. 2010. Kindle edition. 
10 Landry, Stan M. Christendom in Medieval Europe, University of Arizona, Online presentation. 20 September 2010. Lecture notes.
11 Kirsch, Johann Peter. Pope St. Leo I (the Great). The Catholic Encyclopedia. Vol. 9. New York: Robert Appleton Company, 1910. 
newadvent.org. Web. 13 October 2010.

Leo the Great and Attila the Hun1 

1   Image: Raphael. Fresco. The Meeting between Leo the Great (painted as a portrait of Leo 
X) and Attila. 1514. Stanza di Eliodoro, Palazzi Pontifici, Vatican. wga.hu. Web. 14 October 
2010.
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Two Churches, Two Swords

Clovis the King of France1 
1     Image: Dejuinne, François-Louis. Clovis 
roi des Francs. 1835. Versailles, Musée na-
tional du château et des Trianons. culture.
gouv.fr/public. Web. 14 October 2010.

a faith marked by poverty and asceticism. The Pelagians believed that mortal perfection could 
be achieved through free will by living a life marked by strict piety, poverty and ascetism. The 
Pelagians were condemned as heretics by Leo.12 The Priscillianists of Spain believed that matter 
and nature were inherently evil so they lived in extreme ascetism, absolute equality and pov-
erty. The Priscillianists were condemned as heretics by Leo and Priscillian himself was later the 
first Christian heretic to be put to death by Christians.13

 Pope Gelasius I (r. 492-496) would take the ideas of Pope Leo I even further. No longer was 
the Church to be thought of as equal to the secular authority. According to Gelasius, the Church 
was to be considered more important than ANY secular authority. Gelasius outlined his belief 
in 494 in a letter to Emperor Anastasius I known by the title “Duo Sunt” (Two Natures). The letter 
read in part:

“There are two powers, august Emperor, by which this world is chiefly ruled, namely, the sacred 
authority of the priests and the royal power. Of these that of the priests is the more weighty, 
since they have to render an account for even the kings of men in the divine judgment.”14

 This “Theory of Two Swords”, with the sword of the Church being supreme, mirrored the 
religious/secular conditions of the time. When the last emperor of the Western empire Romu-
lus Augustus was deposed in 476 by Odoacer, an Ostrogoth chieftan, Odoacer did not destroy 
Rome. Instead, Odoacer gave the bishops of the Roman church 
even more land and wealth to win them over to his side. This 
made the bishops even more powerful and left the bishops in 
the enviable position of being the remaining source of both bu-
reaucratic AND religious control in the area. Through the Theory 
of Two Swords, the Church offered a shrewd bargain. The Church 
would endow secular authorities with the “Divine Right” to rule 
over their subjects. In exchange, secular authorities would pro-
tect the Church against any military threats and, perhaps even 
more importantly, secular authorities would also protect the 
Church against the threat of heresy.1516 It is this latter threat that 
would prove to be even greater than the Church could have 
then imagined.
  By 590, Pope Gregory I (r. 590-604) recognized that he 
could not count on money or military protection from the Byz-
antine church so he looked for support in what had previously 
be considered all the “wrong” places. Gregory sought to make 
allies of the barbarian kings and sought to strengthen ties be-
tween throne and altar in Western Europe.
 One of the areas Gregory went to for support was Gaul, uni-
fied as a Christian kingdom by Clovis (c. 466–511). Clovis had con-

12 Jennings, Daniel. The Writings of Pelagius, Coelestius, and Julian. libraryoftheology.com. Web. 13 October 2010.
13 Hastings, James. Encyclopedia of Religion and Ethics Part 19. Kessinger Publishing. Whitefish, MT. 2003. p.337
14 Robinson, J.H. Readings in European History. Boston: Ginn Publishing, 1905. pp. 72-73
15 Landry, Stan M. Christendom in Medieval Europe, University of Arizona, Online presentation. 20 September 2010. Lecture notes.
16 Gibbon, Edward. History of the Decline and Fall of the Roman Empire. 1776. Evinity Publishing Inc. 2010. Kindle edition. 
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verted to Christianity on Christmas Day 496 and was the first King of the Franks to unite all the 
Frankish tribes under one ruler. He was also the first Catholic King to rule over Gaul.17 This was 
a fateful decision in the story of money and the Church as money was already well established 
as the currency of religious power in Gaul:

“Even under the rule of the Emperor, the bishops had usually been chosen by the clergy and 
people of the diocese. But in Frankish Gaul, since they were to sit in his council and hold 
large fees at his hands, the king claimed the right of nominating whom he would for the 
episcopal sees. In many cases the wealth of the bishopric made it a coveted prize, for which 
many a Frankish noble was ready to bid high. … Nor was this the full extent of the abuse … 
bishoprics were still bought and sold, or bestowed upon men consecrated on purpose to be 
qualified for them.”

 In addition, much of the clergy in Gaul knew nothing about the lives and practices of the 
earliest followers of Jesus. In fact, much of the clergy in Gaul were former slaves and knew little 
or nothing about the greater Church or its history at all:

“Since the clergy, as such, were exempt from bearing arms, the king 
forbade the ordination of Freemen whether Franks or Gallo-Romans 
… thus narrowing its recruiting-ground to the ranks of slaves.”18 

 In short, by heading west, Gregory joined with a Christian com-
munity that was, if possible, even less trained, less pious and more 
avaricious than the much of the church he already controlled. 
 Gregory is also known for sending a monk named Augustine to 
preach to the pagans of England. Augustine famously succeeded in 
converting King Ethelbert of Kent in 597 at Canterbury.19 However, 
here also, money and the Church conflict. When Augustine arrived, 
there were already Christians living in England who had spent cen-
turies converting the locals. Because their religion had developed 
outside of Roman influence, their religious practices were marked 
by a far more monastic approach to living and a deep reverence 
for asceticism and poverty.20 As time went on, these pre-Augustinian 
Christians would be suppressed and finally, destroyed by the Roman 
church leaving the English Christian landscape looking much like 
that of Rome. As John McManners describes in “The Oxford Illustrat-
ed History of Christianity: 

 “If one looks at seventh-century England, as described by the venerable Bede, it is hard (for 
all his efforts) to see much difference between the pagan Penda of Mercia and the Christian 
Oswald of Nothumbria as rulers.”21

 In 716, the English church sent a priest named Winfred on a missionary expedition to Fri-
sia (coastal Germany). Winfred (later “Saint Boniface”) established monasteries throughout Ger-

17 Landry, Stan M. Christendom in Medieval Europe, University of Arizona, Online presentation. 20 September 2010. Lecture notes.
18 Kellet, F.W. Pope Gregory the Great and his relations with Gaul. London: C.J. Clay and Sons. 1889. pp. 8-10
19 Landry, Stan M. Christendom in Medieval Europe, University of Arizona, Online presentation. 20 September 2010. Lecture notes.
20 Carver, Martin. The cross goes north: processes of conversion in northern Europe, AD 300-1300. 2006. Boydell Press. p. 63
21 McManners, John. The Oxford Illustrated History of Christianity. Oxford: Oxford University Press. 2001. p.101
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Gregory I1 
1    Image: Saraceni, Carlo. Pope 
Gregory I. 1610. Galleria Nazionale 
d’Arte Antica, Rome. wikimediacom-
mons.org. Web. 14 October 2010.
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many until he was killed by pagans.22 As in the history of the English church, Christians had long 
been living in Germany and Christian missionaries had already spent centuries converting the 
locals. The first missionaries to Germany were of Celtic origin and spread Christian practices in 
Germany that the eighth century Roman church no longer endorsed. For this reason, Boniface 
enlisted the aid of Pope Gregory II and the military might of Charles Martel to convert German 
Christians into a Roman-approved style of religious practice.23

 This alliance of the papacy with Charles Martel and the Carolingian empire, marks an-
other border crossing: the merging of two economic empires and the creation of a superpower. 
When Pope Leo III crowned Charles Martel’s grandson as “Holy Roman Emperor” on Christmas 
Day 800, 800 years of conflict were also born. The crowning of Charlemagne by the pope who 
knealt before him would cause northern Europe to pray, fight and die for centuries over the 
question “What belongs to God and what belongs to Caesar?”24

 To reflect on just how much this merging forever changed the very nature of Christianity, 
let us return briefly to a previous quote from Saint Polycarp. In an epistle, Polycarp wrote to a 
second century church that was also struggling with issues over money and temporal power. 
Polycarp warned them:

“But the love of money is the root of all evils.” Knowing, therefore, that “as we brought noth-
ing into the world, so we can carry nothing out,” let us arm ourselves with the armour of 
righteousness; and let us teach, first of all, ourselves to walk in the commandments of the 
Lord.”25

 It is a warning that appears to have been forgotten by the creators of the “Holy” Roman 
Empire. 

22 Landry, Stan M. Christendom in Medieval Europe, University of Arizona, Online presentation. 20 September 2010. Lecture notes.
23 Mershman, Francis. St. Boniface. The Catholic Encyclopedia. Vol. 2. New York: Robert Appleton Company, 1907. newadvent.org. Web. 
14 October 2010
24 Ward, Benedicta and Evans, G.R. “The Medieval West.” A World History of Christianity, Ed. Adrian Hastings. Grand Rapids: Wm. B. 
Eerdmans Publishing Co., 2000, p.115, Print.
25 Polycarp of Smyrna. The Epistle of Polycarp to the Philippians. 110-140 CE. earlychristianwritings.com. Web. 12 October 2010
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James 5: 1-4
Come now, you rich, weep and howl for your miseries that are coming upon you!

Your riches are corrupted, and your garments are moth-eaten. Your gold and silver
are corroded, and their corrosion will be a witness against you and will eat your flesh 

like fire. You have heaped up treasure in the last days. Indeed the wages of the laborers 
who mowed your fields, which you kept back by fraud, cry out; and the cries of the

reapers have reached the ears of the Lord of Sabaoth.1 

 From the ninth through the eleventh century the papacy became increasingly corrupt.2 
The ethical situation in the Byzantine empire was problematic as well.
 The groundwork was laid by the Byzantine 
Emperor Justinian I (r. 527-565) who conducted 
massive military campaigns ostensibly to reunify 
the Christian church. Justinian saw himself as the 
new Constantine and envisioned himself head of 
the church and head of the empire at the same 
time.3 In 532 that combination nearly ended Jus-
tinian’s life and his reign when the citizens of Con-
stantinople rioted against the infamous corrup-
tion of Tribonian, one of Justinian’s ministers. The 
rioters aimed their sights on Justinian when his 
wife, Theodora, urged him to quit being a coward 
and act. According to Procopius, Theodora said 
“For an Emperor to become a fugitive is not a thing 
to be endured...I hold with the old saying that the 
purple makes an excellent shroud”. Mocked into 
action, Justinian ordered the brutal suppression 
of the riots and 30,000 unarmed civilians (almost 
all Christians) were killed in the Hippodrome.4

 Another threat to Justinian’s power came 
not from a rioting populace, but from a simple 
thought that had been promulgated more than 
a century earlier by Evagrios Ponticus (345-399). 
Evagrios was a monk who deeply believed in the 
virtues of poverty and asceticism. He compiled a 
list of deadly sins for Christian followers to avoid (gluttony, greed, sloth, sorrow, lust, anger, 
vainglory, and pride) and urged Christians to do everything they could to try to act like Christ. 
Evagrios’ ideas had taken hold during the time of Justinian but Justinian condemned them, 

1 James 5:1-4 NKJV
2 Landry, Stan M. Christendom in Medieval Europe, University of Arizona, Online presentation. 20 September 2010. Lecture notes.
3 Landry, Stan M. The Byzantine Church and Schism, University of Arizona, Online presentation. 27 September 2010. Lecture notes.
4 Procopius. History of the Wars, I, xxiv. translated by H.B. Dewing. New York: Macmillan, 1914. pp. 219-230. Web. fordham.edu. 14 
October 2010.
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claiming that Evagrios had really believed that humans could become “equal to Christ” (a claim 
denied by the  followers of Evagrios). To deal with this dangerous heresy, Justinian issued an im-
perial decree against Evagrios in 543 and convened the Fifth Ecumenical Council to condemn 
him again in 553.56

 During the eighth century, another controversy rocked the Byzantine church. This one, 
too, had money and its corrupting power at its core.
 When Byzantine Emperor Leo III (r. 717-741) issued a decree outlawing the worship of 
icons, the flow of pilgrims -- and their money -- to Byzantine monasteries was severely affect-
ed. This undercut the power and stature of the monasteries in the Byzantine empire. As this 
“Iconoclasm Controversy” continued to rage, Constantine V and Leo IV affirmed Leo’s decision 
and icons and images were destroyed across the empire. The destruction temporarily stopped 
when Empress Irene called the Second Council of Nicaea in 787 to condemn iconoclasm. This 
was the last of the ecumenical councils that the Roman Catholic and Greek Orthodox churches 
agreed upon.7

 So, what exactly did they agree upon?
 Primarily, the Second Council of Nicaea did, indeed, agree on allowing the veneration of 
icons. However, many of its canons dealt with another familiar topic: the corrupting influence of 
money in the church. Reminiscent of the canons from the Council of Chalcedon three hundred 
years earlier, fully half of the council’s canons dealt with fraud and abuse by members of the 
church:
 Canons from the Second Council of Nicaea, 7878

	 	 •	Canon	IV:	Bishops	are	to	stop	receiving	illicit	gifts
“Therefore we being taught by him do decree, that under no circumstances, shall a Bishop 
for the sake of filthy lucre invent feigned excuses for sins, and exact gold or silver or other 
gifts from the bishops, clergy, or monks who are subject to him. We decree that no bishop 
shall extort gold or silver, or anything else from bishops, clerics, or monks subject to his ju-
risdiction.”

	 	 •	Canon	V:	Prohibition	against	abusing	clerics	who	fail	to	bring	a	gift	at	their	ordination
	 	 •	Canon	XI:	Requirement	that	a	treasurer	be	hired	to	guard	against	fraud	in	each	church
	 	 •	Canon	XII:	Prohibition	of	the	stealing	of	goods	by	Bishops	or	Superiors	from	churches	
and monasteries
	 	 •	Canon	XIII:	Condemnation	of	monks	who	turn	their	monasteries	into	public	houses
	 	 •	Canon	XV:	Prohibition	against	a	clerk	serving	over	two	churches

“From henceforth no clergyman shall be appointed over two churches, for this savours of 
merchandise and filthy lucre, and is altogether alien from ecclesiastical custom. We have 
heard by the very voice of the Lord that, “No man can serve two masters, for either he will 
hate the one and love the other, or else he will hold to the one and despise the other.”

5 Cunningham, Mary B. “The Orthodox Church in Byzantium.” A World History of Christianity, Ed. Adrian Hastings. Grand Rapids: Wm. 
B. Eerdmans Publishing Co., 2000, p.73, Print.
6 Abba Evagrius the Monk:  7. On Various Evil Thoughts in Early Fathers from the Philokalia , tr. by Kadloubovsky and Palmer. Faber & 
Faber, 1954. pp. 117-124. ldysinger.com. Web. 14 October 2010.
7 Landry, Stan M. The Byzantine Church and Schism, University of Arizona, Online presentation. 27 September 2010. Lecture notes.
8 Halsall, Paul. Medieval Sourcebook: Second Council of Nicaea, 787. New York: Fordham University. fordham.edu. Web. 14 October 
2010



22

	 	 •	Canon	XVI:	Punishment	for	Bishops	and	clergymen	who	array	themselves	in	splendid	
clothes and anoint themselves with expensive perfumes
	 	 •	Canon	XVIII:	Prohibition	against	women	living	in	Bishops’	houses	or	in	monasteries
	 	 •	Canon	XIX:	Reminder	that	the	vows	of	those	in	holy	orders	and	of	monks,	and	of	nuns	
are to be made without the exaction of gifts
	 	 •	Canon	XX:	Prohibition	against	women	and	men	living	in	false	“double	monasteries”
	 	 •	Canon	XXII:	Prohibition	against	monks	or	clergy	eating	privately	with	women
 In 843 Empress Theodora restored the veneration of icons permanently and the focus of 
the Byzantine church turned outward. Soon the church sent mission-
aries toward Eastern Europe. In 1862 Greek brothers Cyril and Meth-
odius were sent to Moravia to spread the gospel. Their decision to 
translate scripture into the local Slavic language and to preach to the 
poor in Moravia has been applauded by historians9, but was deadly 
for the brothers. Theotmar, the Archbishop of Salzburg, fought to 
suppress their efforts and Cyril died after pressing his case first with 
Pope Nicholas I and then Pope Adrian II. Methodius was condemned 
by the Archbishop of Salzburg and was forced to answer charges 
at a synod in 870 held at Regensburg in the presence of King Louis. 
Methodius was deposed and sent to Germany, where he was kept a 
prisoner for two and a half years.10-11

 [As a quick note, the deep faith shown by members of the 
Moravian Church inspired cleric John Wesley (1703-1791) to found 
the Methodist Church. By Methodist Church tradition, John Wesley’s 
“rule” -- reflecting Moravian beliefs -- states: “Do all the good you can, 
by all the means you can, in all the ways you can, in all the places you 
can, at all the times you can, to all the people you can, as long as you 
ever can.]12 
 In the late tenth century, Greek Orthodox missionaries also be-
gan converting the Russians. Because of their efforts, Vladimir I of 
Kiev (Emperor of the Kievan Rus) in 988 baptized all of his people in 
the Christianity of Byzantium.13 In proof of his piety, whenever Vladi-
mir feasted in his court, food was also distributed to the poor. Vladi-
mir abolished capitol punishment and his sons, who also refused to 
kill, willingly sacrificed themselves when a relation seized power.14 
 The same piety was not found, however, in any of the three popes 
struggling for power in Rome just a few decades later. The story of 
9 Landry, Stan M. The Byzantine Church and Schism, University of Arizona, Online presentation. 27 September 2010. Lecture notes.
10 “Saint Methodius”. Saints.SQPN.com. 11 July 2010. Web. saints.sqpn.com. 14 October 2010.
11 Abraham, Ladislas. Sts. Cyril and Methodius. The Catholic Encyclopedia. Vol. 4. New York: Robert Appleton Company, 1908. Web. 
newadvent.org. 14 October 2010
12 1783: Wesley and the Moravians Reunite. Diary of Zeist; The Journal of John Wesley in 4 Vols. 1938. London. moravianchurcharchives.
org. Web. 14 October 2010
13 Landry, Stan M. The Byzantine Church and Schism, University of Arizona, Online presentation. 27 September 2010. Lecture notes.
14 Cunningham, Mary B. “The Orthodox Church in Byzantium.” A World History of Christianity, Ed. Adrian Hastings. Grand Rapids: Wm. 
B. Eerdmans Publishing Co., 2000, pp.84-85, Print.
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Three Popes
Benedict	IX,	Sylvester	III,	and	Gregory	VI	marks	another	turning	point	for	the	church:	the	point	
at which the church in Rome became so corrupt it took an emperor to save it.
	 	 Benedict	IX	was	the	nephew	of	his	two	immediate	predecessors	and	has	been	called	“a	
disgrace to the Chair of Peter”. Regarding the papacy as an heirloom, his father Alberic made 
him the Pope when Benedict was only twelve years of age (1032). Benedict’s reign was marked 
by a “dissolute” lifestyle of heavy drinking and illicit sex. Using his immoral lifestyle as a pretext 
and rallying cry, one of the factions in Rome drove Benedict from the papacy (1044) and elected 
an antipope (Sylvester III).
 Sylvester III was immediately accused of bribing his way into office and Benedict and his 
allies succeeded in expelling Sylvester the same year. Less than a year later (1045) Benedict sold 
the papacy to the Archpriest John Gratian for a vast sum of money. John was then “elected” 
pope and became Gregory VI.
 Benedict, however, “repented of his bargain” and attempted to depose Gregory. This re-
sulted in the intervention of the emperor, Henry III. Benedict, Sylvester, and Gregory were de-
posed at the Council of Sutri (1046) and a German bishop (Suidger) became Pope Clement II.
 Benedict -- quite an energetic young man -- again seized Rome (November, 1047), but 
was driven from it to make way for a second German pope, Damasus II in November of 1048. 
Damasus died less than a month later (some sources say from malaria, others suspect poison-
ing)	and	a	new	pope	was	crowned,	Leo	IX.15

 Leo	IX	is	notable	for	realizing	that	the	Roman	church	had	lost	much	of	the	moral	author-
ity	to	effectively	lead.	After	putting	down	yet	another	attempt	by	Benedict	IX	to	seize	power,	
Leo placed the fianances of the papacy into the hands of Hildebrand (who later became Pope 
Gregory VII of the Investiture Controversy) and set out on a series of travels to try and truly re-
form the church.16 Leo proceeded to introduce reforms within the church from the top down, 
traveling throughout Europe abolishing abuses. Leo vehemently attacked the buying and sell-
ing of ecclesiastical offices and fought for a monastic and clerical lifestyle evoking apostolic 
standards of poverty and asceticism.17

 However, Leo -- the reformer -- is also known as the first pope to use a now-admitted 
forgery to try and gain more power for Rome. In 1054 Leo sent a letter to Michael Cærularius, 
Patriarch of Constantinople, citing the “Donatio Constantini” (Donation of Constantine) as proof 
that the only the church in Rome -- the apostolic successor to Peter -- possessed that primacy 
and was the rightful head of ALL the Church. The Patriarch rejected the Donatio outright and 
the claims of papal primacy, and shortly after the Church was split in two in the Great East-West 
Schism of 1054.
 Of interest to historians is how the official position of the Catholic church has changed re-
garding the Donatio. From a position of complete acceptance of the forgery, the Church moved 
to believing that parts of it might be a forgery then, finally, to contending that all of it is defi-
nitely a forgery but a forgery created -- not by the Romans -- but by the Germans. Here’s how 

15 Mann, Horace. Pope Benedict IX. The Catholic Encyclopedia. Vol. 2. New York: Robert Appleton Company, 1907. Web. newadvent.org. 
15 October 2010.
16 Mann, Horace. Pope St. Leo IX. The Catholic Encyclopedia. Vol. 9. New York: Robert Appleton Company, 1910. Web. newadvent.org. 
15 October 2010.
17 Landry, Stan M. Christendom in Medieval Europe, University of Arizona, Online presentation. 20 September 2010. Lecture notes.
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the Catholic Encyclopedia described the situation in 1909. (Keep in mind the 1909 version of 
The Catholic Encyclopedia bears the official approval of the Apostolic Delegate and was directly 
overseen and approved by the Catholic hierarchy including his Eminence Cardinal Farley.) Note 
how	the	reputation	of	Leo	IX,	the	reformer	who	tried	to	move	the	church	back	towards	vows	of	
poverty and asceticism, is trashed by the entry on the Donatio:

“The first certain use of it at Rome was by Leo IX in 1054, and it is to be noted that this pope 
was by birth and training a German, not an Italian. The writers mentioned have shown that 
the chief aim of the forgery was to prove the justice of the translatio imperii to the Franks, i.e. 
the transfer of the imperial title at the coronation of Charlemagne in 800; the forgery was, 
therefore, important mainly for the Frankish Empire. This view is rightly tenable against the 
opinion of the majority that this forgery originated at Rome.”18

 The Great Schism of 1054 (Cardinal Humbert and The Filioque Controversy notwithstand-
ing) simply marked the reality that had been building for centuries: namely that the “one Church” 
was really two separate churches. In addition, the Concordat of Worms in 1122 simply marked 
another reality that had been building for centuries: that the one Church in Rome was actually 
part of a two party system, a two party system of power and privilege between the emperor 
and the papacy.
 That system would soon be attacked -- and damaged more permanently than the Byzan-
tine Church was damaged by the Fourth Crusade -- by three great heresies.

18 Kirsch, Johann Peter. Donation of Constantine. The Catholic Encyclopedia. Vol. 5. New York: Robert Appleton Company, 1909.  Web. 
newadvent.org. 15 October 2010.
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Mark 6:8-11

(Jesus) commanded (the disciples) to take nothing for the journey except a staff
--no bag, no bread, no copper in their money belts-- but to wear sandals,

and not to put on two tunics. Also He said to them,
“In whatever place you enter a house, stay there till you depart from that place. And 

whoever will not receive you nor hear you, when you depart from there, shake off the 
dust under your feet as a testimony against them. Assuredly, I say to you, it will be

more tolerable for Sodom and Gomorrah in the day of judgment than for that city!”1 

 The Bogomili
 In English, the word “bugger” means “sodomite”2 which beggars the question: Why do 
we need another word for sodomite when that 
biblical word works so well?
 The answer lies in the Catholic church’s 
persecution of a religious sect from Bulgaria 
(Middle Latin “Bulgarus”) formally called the Bo-
gomili (which means “Loved by God” in Slavic). 
The heresy of the Bogomili was started in the 
tenth century by Jeremiah, also called Bogomil, 
a Bulgarian priest. The Bogomili followed the 
examples of the earliest followers of Jesus and 
condemned wealth, lived simply, opposed war, 
opposed the execution of human beings for 
any reason, forbade oaths, and refused to sub-
ject themselves to secular authority.
 The Bogimili were fervent missionaries 
and by the beginning of the thirteenth century 
even the Bosnian bishop was an adherent. Pope 
Gregory	IX,	therefore,	deposed	him	in	1233	and	
both the Dominicans and the Franciscans were 
sent to reconvert the Bogomili to the Catholic 
faith. Yet despite these efforts and those of other 
popes, in spite of two Bosnian crusades, and of 
the transfer of the Diocese of Bosnia to the Arch-
diocese of Kaloesa in Hungary, the sect was not suppressed.
 In short, the Bogomili sought a Christian life of poverty, equality, and asceticism. The 
Church responded to this threat first by accusing the heretics of sodomy, strange practices, and 
stubbornly believing that their faith was the true faith. Then the Church launched a crusade 
which killed a large number of men, women and children. In the end, the heresy survived.3

1 Mark 6:8-11 NKJV
2 Douglas Harper. etymonline.com. 2001-2010. Web. 15 October 2010.
3 Klaar, Karl. Bosnia and Herzegovina. The Catholic Encyclopedia. Vol. 2. New York: Robert Appleton Company, 1907.  Web. newad-
vent.org. 15 October 2012

Saint Gregory1 

1   Image: di Bondone, Giotto (1267-1337), Legend of St Francis, 
Dream of St Gregory. Basilique Assise. wikimediacommons.org. Web. 
15 October 2010.
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Peter Waldes1 

1   Image: Statue of Peter Waldes at the Luther Memorial in 
Worms, Germany. 1868. wikimediacommons.org. Web. 15 
October 2010.

 The Waldensians
 In English, the word “saboteur” describes a 
person who tries to weaken another entity through 
subversion and obstruction4. Some scholars believe 
that the origin of this word may come from another 
heretical sect that survived Catholic persecution: the 
Waldensians.
 The name Waldensians was derived from the 
name of Peter Waldes the founder of the sect. Numer-
ous other designations were applied to the Waldensi-
ans. Because of their belief in living a life of extreme 
poverty, they were called “the Poor”. From their place 
of origin in Lyons, they were called “Leonistae” or 
“The Poor Men of Lyons”. And from their practice of 
wearing sandals or wooden shoes (sabots) they were 
called “Sabotiers”.
 The Waldensians followed the examples of the 
earliest followers of Jesus and condemned wealth, 
lived simply, opposed war, opposed the execution 
of human beings for any reason, forbade oaths, and 
refused to subject themselves to secular authority. 
The Waldensians also followed the example of their 
founder, Peter Waldes, who was once a wealthy mer-
chant in Lyons.  According to the Catholic Encyclope-
dia (who holds Waldes to be a condemned heretic):

“(Waldes) consulted a master of theology on the best and surest way to salvation. In answer 
the words of Christ to the rich young man were cited to him: “If thou wilt be perfect, go sell 
what thou hast, and give to the poor.” (Matthew 19:21). Waldes immediately put into effect 
the counsel of the Divine Master. He made over part of his wealth to his wife, part to those 
from whom he had acquired it, left some to the nuns of Fontevrault in whose monastery he 
placed his two little daughters, and distributed the greatest part to the poor. On the feast 
of the Assumption, 1176, he disposed of the last of his earthly possessions and shortly after 
took the vow of poverty. His example created a great stir in Lyons and soon found imita-
tors, particularly among the lower and uneducated classes. A special confraternity was es-
tablished for the practice of apostolic poverty. Its members almost immediately began to 
preach in the streets and public places and gained more adherents.”

 In short, the Waldensians sought a Christian life of poverty, equality, and asceticism. The 
Church responded to this threat first by accusing the heretics of sodomy, strange practices, and 
stubbornly believing that their faith was the true faith. Then the Church launched a crusade 
which killed a large number of men, women and children. In the end, the heresy survived.5
4 Douglas Harper. etymonline.com. 2001-2010. Web. 15 October 2010.
5 Weber, Nicholas. Waldenses. The Catholic Encyclopedia. Vol. 15. New York: Robert Appleton Company, 1912. newadvent.org. Web. 
15 October 2010.
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 The Cathars
 In English the word “catharsis” means, in one sense, the purification of oneself by the re-
lieving of one’s bowels.6 Some scholars believe that the origin of the modern use of this word 
may come from another heretical sect that survived Catholic persecution: the Cathars.
 The name Cathars was derived from the Greek word for pure, “katharos”. The Cathars were 
also known as The Albigenses, a name given them by the Council of Tours in 1163.
 The Cathars followed the examples of the earliest followers of Jesus and condemned 
wealth, lived simply, opposed war, opposed the execution of human beings for any reason, 
forbade oaths, and refused to subject themselves to secular authority. 
 The Cathars were fervent missionaries and by the beginning of the thirteenth century 
even the Count of Toulouse (1194) was an adherent. Pope Inncoent III, therefore, condemned 
him (1198) and both the Dominicans and the Franciscans were sent to reconvert the Cathars to 
the Catholic faith. Yet despite these efforts and those of other popes, in spite of the Albigensian 
Crusade (1208) and the creation of the Inquisition to destroy them (1233), the sect was not sup-
pressed.
 In short, the Cathars sought a Christian life of poverty, equality, and asceticism. The Church 
responded to this threat first by accusing the heretics of sodomy, strange practices, and stub-
bornly believing that their faith was the true faith. Then the Church launched a crusade which 
killed a large number of men, women and children. In the end, the heresy survived. 7

 By now, the pattern should be apparent: Three heresies. Three attempts at suppression. 
Three failures.
 This time, when the rich fought the poor, the poor won. This truly monumental moment 
is the true turning point for the Medieval Church.
 This paper began with a contention that an irresolute reverence for money provides the 
answers posed in this week’s midterm exam. In summary:
 Q. How did Christianity evolve from a small Jewish sect into a universal faith?
  -- A. By leveraging the spiritual authority created by NOT using money.
 Q. How did Christianity reach and become established in Western Europe?
  -- A. By leveraging the secular authority created by USING money.
 Q. How did secular and spiritual leaders envision and exercise and resolve their roles in medi-
eval Christendom and the Byzantine Empire?
  -- A. By leveraging the secular authority created by USING money.
  -- A. By leveraging the spiritual authority created by a few of their members who did 
NOT use money.
 Q. And, finally, how was the heart and soul of the Jesus Movement rediscovered in the excesses 
of Medieval Christianity?
  -- A. By leveraging the spiritual authority created by NOT using money once again.
 Money, indeed, is the root of all evils and, this author respectfully contends, the root of 
many of the Church’s current problems.

6 Douglas Harper. etymonline.com. 2001-2010. Web. 15 October 2010.
7 Weber, Nicholas. Albigenses. The Catholic Encyclopedia. Vol. 1. New York: Robert Appleton Company, 1907. newadvent.org. Web. 15 
October 2010.


